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Not=: For the sake of brevity I have drleted in this paper
the presentation of the Sandawe originalsof the central
trxt and of the "additional infermation". These will bLe
included im the final vearsion of this paper which is to be
published in Germany in 1985, ‘

l. The setting.

The Sandawe are & XKhoi-san speaking people wWno, some~ ten
gen~rations aéo, &till depended mainly on hunter-gathexing and
scavenging. Somer of them may have had small qultivations, but they
had no cattle nor the social structure to suceerasfully defend catils-
af'ter they had obtained a few animals as bridewezlth payments when
thsy had begun to intofmarry with eattle~owning immigrants. The first
of theses immigrants: were the Alagwa who had srrived from the north
and helonged to the Iragw-cluster of Southern Cushites. Some of
thgiTirﬂlﬁtiVPS sattled around Kolo in northern Rangi country (see
map), and have retained until today their original Cushitic language.
Officiadly and by the Bantu-speaking WaRangi they are called Wesi or
Asi, but they reofer to themselves asg Ala(g)wau

The second people in our setting are the Barabaiga who are
a Datoga people who, like the Maasai, are now usually considereod to
be Nilotic - the languages of these peoples brlonging to the Chari-
Nile superfanily of languages. The Datoga are classifi~d as South
Nilotic, but the Maasai as East Nilotic. This classification was
originally proposed by Oswin Kdhler. in 1950 and 1§55, and is now
widely accepted, The Barabaiga, as well as the other Datoga groupings,

are usually called Tatlr or Thathir by the Sandawe, but the Zarsbaigsa

are -officially (in KiSwahili) known as Mang'ati, a name which is also

I

us~d guite often by the Sandawe. For that rezson T usas the term
Hang'ati for the Barabaiga in the translation of the +text presentad

below,



N

Finally, there are the Bantu-spesking ARimi who are called
Tsuépso‘by the Sandaw~, but who are Een~rally known as WalNyaTuru.
For this reason I shall use the iattap nane for them in myltrans—

lation of the text, The WaKyaTuru brought more cattle with then
when they began to settle in Sandawe country, but the fact that
their cattle t{erminology owes much to Datoga suggests that they have
had much interaction, war-like or pracoful, with péoples 1like the
Mangfati. . In my paper offered to the A.F.S.A.A.P. Conf-~rence last
year I argued that the Sandewe have acquired their basic cattle
vocabulary from the Cushites, but their .terms for distinguishing
between various animals from the Nilotes (Barabaiga or Maﬂg'ati).
This suggested that the first, basic e~lements of a cattle cultura
had bsen derived from the Cushites, but that cattia»brending and
the building up of considerable herds was introduc~d by the
WalyaTuru (who 7 turn may have barrowed this from the Nilotesa).

The traditions: of the Sandawe Alagws hold that they
originated "from Mang'ati", even saying tkat their ancestors "warea
Mang'ati', Yet those sama Mang'ati ara portrayed consistently as
their traditional enemies, The e~xisting literature on the Sandawe
has psrpetuated this apparent controversy by not questioning the
true origins of the Alagwa, TL% orincipal edm of thig paper _is.to
throw light on this issus by presentirg and explaining e Sandawa
taxt, with the help of further information which was also supplied
by Sandawe informents.

Before presenting the text I shall now offer a few comments
which, I hope, will make it easier to undnrstandlmany points which

are made in iﬁ.



2. The Sanduwe Alagwa: Ralvmﬂllnp and Cattle,

/ The Sandawe Alagwa. are widnlv renown=d for their rain-

ma@ing prowess, Bven froﬁ.ouuqun Sandaw~ country people come to
thr-"i Alagwa with the reguest to makp razin when their own efforts
have failed. Also among the non--Alagwa Sandawe their reputation
is high. This rainmzking knowledge is something that has been
jealously preserved in a few Alagwa. lineages. The Alagwas may have
been helped, in this respect., by thie fact that.thgy_haVQ a strong
traditiom of the importenea of; the.desscent group as a named and

idesntifiable group. They takes pride in their linezges and they ean

frace thevt.

/gpnoaloglns back much further than the other Sandawe: in some cases
up to ten generations. MNany of the "Sandawe of the bush", hawever,
do not remember their ancestors beyond three or so gen~rations.
These peovple are som~timnes contempiuously referred to as Biga by

the TAhla Sandawd, that is, the Alagwa and alli~d clans, whose

salf-applied name translsates as ''real" or Yproper" or "acculturated"!
Sandawe,

All Sandawe, including the Alzgwa, have sacrificial hills
which they climb at least once 2 year in order to make sacrifices
to the spirits at the caves vwhere they are bpelieved to dwell.
During these rituals they enjoin their clan spirits (and any other
hilllspirits who may bs there) not to interfere with the rain, so
that the country may be fertile and the pnoplo and their animals and
crops remain healthy. Further gacrifices are made at the graves of
the ancestors who are buried by the settlements in graves marked by
0ld, worn-out and up-turrned grindstones. The Alagwa. follow the
game procedures., After their arrival in Sandawe country they beacarm~
rapidly absorbed by the Sandawe, mainly because they marrimé Sandawe
vom~n who brought up their children in the Sandawe language and
traching them Sandawe customs. The text presented below shows

clearly that one of the marly Alagwa, a man called Khonde, had



becom~ a Sandawe and had to invoke an interpreater's help in orden
to coan}Sn with a newly-arrived NyaTuru (Bantu-speaking) stranger.
The Alagws, however, ha;m davelop~d a third kind of
sacrifiCh.in.addition éo the clan hill'ﬁnd the ancestral-grave
sacrificers of the other Sandawe. This is the rain-making ritual
which is performed in & special rain hut and which is secrest end

contains elements which are absent in the hill and grave rituals;

it 1s also believed to be much more powarful.than the latter. NO
Sfrangm*is aver allowed insida the hut, and prpciSe knowledge of the
procerdings is confined to the senior Alagwa rainpriests who conduct
the rites. One of these priests is a man, and the other is a wor-~n.

These raim-hut rituals include the use of:

AO_ rain rocks, in the shape of the threes rocks which constitute
" the common Sandawe (and genrrally African) cooxing place,

bertween which the fire is 1it and on top of which th-~ cocking
pot is: placed. During the rainmaking a sacrificial meal is
cooked on these pain rocks, and eaten. Afts»r this the rocks
are rituvally washed& with water, anoinied with fat, and finally
carefully covered with a hide. The washing of the rock
signifies the common asscciation of rock with rain and life-
giving water: after the rains one may se~, in Sandawn~ country,
P~ople herding their cattle over bare rock expanses, This is
donm for a very good reason. After the rainwater has sunk
into the s0il, water remains standing im the pitted holes and
Crevassas in the rock surface for a considerzble time even
after the surrounding country has drie~d up. Rocks are therefonr:
asgociated with rain ard water and fertility and life.

b) kudu or eland horne, adornsd with a couple of balls fastenad
to the open end of the horn. Although this implement looks
like an obvicus phallic symbol in the shape of & psnis and two
testicles, it is also ths implement which the Sandawe use in
thelr curing and fertility rituals of simbé ('the state of
being a lion') in which suspicious sorcery msterials and black
end rotting witchcraft substances are gniff~d out, d&ug up,
and collrcte~d by QanCors in & state of trance, put into their
horns, cerrisd off to the hills and there destroyed.

“



The healing powers of these horns are part of traditionsal
Sandawe beliefs and such horns have been depicted in rock
paintings. Very similar rituals have been recordesd from the.
(also Khoi-san) central Bushmen. The rajansking horns arms
kept in the rain-hut and after washing th=y are plac-d in &n
upright position with the bells (= testicles) end yointing ur.

4

c) a cave drum or an old drum-shaped beehive, from which a.
mlinter is knocked off and burnt. Its smoke is considared

food for the gpirits, end coming from what has probably once
; hive, , . . P ’
beesn & honey-container, it has sp~cial signilicance &s a

sacrifice of’ plenty and well-being. The introduction of the

N ", oy, . -~ . A o . u o
Alagwa rain-hut drum into the country is described in the texs.

&) ritual intercourse which, by analogy, symbolizes the fertili~
zatiom of the country and its inhabitants. '
It should be clear, by now, that thes importance of the
Alagw&~in,thn wider society of the Sandawe rests at least partly
upon their fainmaking techniques, fnowl~dge pf the rituals is pascel
on to promising yourgsters within the chief rainmakers! lineages but,
most importantly, the males among these succeassors sre &lso taught
knowledge of the wemather and cléud patierns which has besn accumulats?
refin~d&, and preserved in their lineages. They have, therefores, a
better judgement of when to conduct rainmaking rituvals than nost,

and they also know when to refuse, so their art may remain rffective,

The~ question now arises, what kind of bnaringlhas all this
on the cattle wealth of the Alagwa? Being no fools, they do not
make rain for their elisnts for nought. Not only do their cliente
have to provide the black sacrificial oz (black is the colour of
rain clouds) but they also have to pay the Alagga a fee of one or
more heads of cattle. This has helped the Alagwa to replenish their
herds af'ter depletion by droughts, prsts, or enemy raids. In spite
€ the continuing relative povarty in cattlie of most Sandawe until

today, the Alagws have done bettsr than other Sandawe.



6+

Although the Alag“& have beern moderatsly successful as
Cdttln—kﬁopérs, th~y have, ll}ﬂ other Sandawe, suffered sarious
SPtbﬁCkS. In particular hefor~ the Germans began putting a stop to.
cattle-raiding, very few Sandawe had oﬁcr‘succamded in becoming
cattla~breeders with really sizeable hafds. Whenaver they 4did, they
usually lost them soon again. Often they lost not only their cattle
but also many of their people, the men being slain and the women

and  children being abducted.



N

L. The story of The Couini of the Alagwas,

lf The coming of the Alagwa: their country was Umanghti, -

near Tl'eena.

2. In Mang'ati country they stayed for a considerable time,
and their diviner was Kindu the Mang'atil, a magical power -

diviner, with much magicel power.

3. Kindu competed with his fellows in [the art of] magical power
[-divining].

L. Now then, while they were living there, a cow in Kindu's
homestead calved during the night.

5 When they had slept and it had become light, when they had a
look [they found that] it was a human-being.

6. When the other diviners heard about it, they said:
"Well, Kindu is acting like that, so 1ot us get togesther

"+ and kill him."

7. When Kindu had come to slaep he could not [slaep];
he perceived that conspiracy.

8., And he tosk the men into his courtyard, ard at night they
golt up and fled.

9. And they untied the cattle and herded them [away], and hea who
before then had been born from a cow, he dierd as a premature

foetus, and they threw him away and went [on their way].

10. They herded their cattle throughout the day and the night,
but the Mang'ati attacked them and took many [of tha] cattle
and drove them home.

11. While they were herding they went on; their other fellows and
their children were going slowly too, and they said (asked)ﬁ
"Why is it that you aren't going quickly so you get there [fast]?
12. And he said (answered): "After munching raspberry fruits we
shall arrive."



3.

And Kindu also enid:[later, after thry had eaten raspberries):
)
"What, are you eating raspberries, aren't you [now] the

Raspberry People?" (perople of the Raspberry clan).
From hera on began the so-called Raspbarry Alagwa\claﬁ.

When Kinfu had herded his cattle and gone on, he anteéred into

While they were living there he brought forth Khonds, and

1)

When Khonde had grown up, he took [over] the "head"-divinership’
of his father (i.e., he became as celebrated a diviner as his

When they had lived [thers] for a long time, a son of the
WaNyaTuru met them, a youth who was fully grown [and'strong].

Khonde took in this e¢hild, and he put him in his: homm.

After they had lived [there] for a long time, Khonde spoke
thus: to Murehe: "I sew a woman who was coming [towards our home];

as I saw her she was (appeared) grown up, @and she was coming

This .largs cbjeet . [of hers] cannot be entered into my house,.
but there 1s that shed there in the garden., This woman, when

When I sprak [to her] we shall not be ohlsz ‘to understand each

other. But you are a NyaTuru, and you and she will understand

At her place [thera is] & largs objerct, and in my hous~ it is
too large (it iss too hig Ffor my housa)a;ig cannot £it in with

Her place is the rain's [place], and at my homestead there is
[now] a drum; they are all troublesone things.," i

B
1.
151
. Brémera, and there they seittled down.
16.
theres he [also] grew o0ld and di-d.
17.
father), and he divined very much.
18.
19.
20. This child's name was Murehe,
21.
with (was carrying) a large obiect.
C22.
sha arrives, will stay there.
23,
~ach other,
21Lo
my things.
25,
1)

1" . I v . .
A "head"-diviner is a diviner who knows what bothers his ¢lisnts
without having to ask them first why they have come to consult

him. Such diviners AnJoy greater prestige than others.
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26. , And then Murehe built a hut, and there he stayed waiting.

27{ When they had stayed [there] & long time, they saw Khonde
taking a legged stool; he rubbed it all over with fat, .

/ and h~ gave it to Murehe and said: "Go and put it in the

hut. When she comes she will sit down on it." '

28, The name of that woman was Khwere.

29, And Murehe put the stool there in the hut, and theres he

stayed waiting.
30. And he realized that the woman had really gomne oute.

31. [When she returnsd] she greeted him in KiliyaTuru, and he

too [spoke] in KiNyaTuru, and they understood =ach other.

32, She asked him as follows: "There is a man called Khonde.
I [want to] go to his home. Show me that house."

33, But Murehe said:. "It is I who is Khonde, come im. Do not

search for Khonde, I am Xhonde."
34. She replied: "You I do not recognize."
35. But he said: "Do not refuse, come -in."

36. When she had entered he showrd her the aforemention~d stool

&rd . she sat down.

37. She was dumbfounded &nd she replied: '"Who has made this
stool like this?"

38. fud he said: "Now have I not just now said that I am Khonde?"

39. " But while she was interrogating him, he said (admitted):
"Really Khonde's house is that one, visible over there, which
is giving out smoke.- And this stool, too, he told n~ to
take it and bring it here.'



L4LO. And she replied: "I must go and greet him."

L1. But Kurehe said:.‘"Don't go. He actually told me that I
should bring this stool here."

L2. This woman Khwere, her iineage was the W&lamathang&.z)

L3. She had come from the Handa area and made her way coming
[here]; Khonde had drawn her ahead (= by magical force, or
witchcraft). )

L. While she came she rested at Khwere DI (= Khwere's Rock);
therefore this rock is called until today Khwere's Rock.

L45. And now Murehe went to tell Khonde [about ‘her].

L6. And he $aid: "That woman, she has arrived".

L47. And XKhonde said:

T "Bring the 0ld water container-gourd which is: broken;
~bring the old drinking vessel;
~-bring the porridge pot which is: broken;
-bring the relish pot which is broken;
-bring another drinking vessel, so there will be two [of thoss};
-bring a wooden carrying vessel, and yet another water-drinking
vessel, which shall be brought by their womon.[owners]ﬂ'B)

48. And Murehe, on his part, said: -
"Take that, that castrated goat; go and strangle it and skin it

49. When it is finished you cleave it in the midédle and f£ill
the cooking pot and cook it.

50. Do not give her meat for roasting. Let her -=at only what
has been cooked," ‘

51. And when they had cooked the mezt and when it had beconme sof't,
they put on the fire the porridge pot, and they ccoke=d the
porridge.,

52. Wh=n the porridgs was cooked thry took it off [the firs and
put it] into the drinking vesssl, and the meat, too, they took
it off {the fire and put it] into the othar drinking vesssl,

2) Walumathanga = 'Cucumber-eaters', A Bantu term, probably
KiNyeTuru. In KiSwshili it would be Walamatango.

3) 014 things ar~ to be usnd becauss Khwere is suspected of being
& sorceress. Yet she has Lo be honouted as a - -guest,

L) No blood must flow for fear of the sorcery-magic polluting

the homestrud.
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54.

55.
56.

57.
58.

59.

. 60.

61.

62.

63.
61’».

65.

66.

67o

68.‘

pICE

"Lat her (the woman) stay silent [in har'hut] until [the food]
has cooled well. Murshe, you must eat with her,"

Ahd'rpaily, she ate Trom the porridgo together with Kureche,

and when he had finished erating he went away [back to Khondn].
And he said: "Father, we have finished eating porridge."
And Khonde said: '"Had it cooled off nicely?"

And ‘he [Murehe] said: "It had cooled off complately, even the
juice had congealed."
And Khonde countered: "Now it is I who shall go out, so we

may go and I shall greet her."

When they had gone and enter=d [into the hut] Khonde said
"Haramtsa" (a KiNyaTuru greeting), and she replied "Haid,
father" (a KillyaTuru reply to a greeting).

And he sat down and said: ‘“Murehe, come to translate [for me]

50 We can converse. It 1s you who knows KiNyaTuru."

And really, Murehe translated and they converssd much, and

Khonde said: “Mother, now you are my child, and you will live
here,"
¥hen the sun had sat, Khonde said: "Now how will that wonan

sleep 2lone~? Go, Murehe, and slesp together with her."
And Murehe, he stayed to sleep with Khwere.

When they had been living there for a long time, then all of

them moved house, anG came to settle at Herende.

After they had arrived at Herende, and Khonde had become oldt
Murehe was still beautiful, and stayed with Khwere.

After they had lived there for a long time, the WaNyaTuru
came [into the areal. They said: "Now we shall go [into the
bush] and you will make us medicines."

And ¥urehe said: Y“Father, let us go ahead so we may go and

make them medicines."

They got up a nd went with Khonde. Khwere remaine~d at home,

together with ¥honde's wives,



While they were staying (camping) and wer~ making medicines, .

. PR
they rounded up many goats, a whole Tlock [of i tham]. %/

When they left, then indeed Murehea's men whispered (= con-
spir~d with the WaNyafﬁru) without Khonde knowing it.

Murehe 'spoke thus to the WaliyaTuru: "We then, now we shall
go; You follow us., Follow us closely. All thess many goats,

While the WaNyaTuru were following thiey nntnrfd the Mokoba

area, and Murehs spoke to the WanyaTuru and they attacked

Well then, while they had been making medicines before the:
Murehe had been asking 1little by 1ittle, saying: “"If, then,
T killed this 0l1d man, would I gst his prominencso'

Well then, Murehs had [then] enlightened them (explained his

“ven today Khonde's grave is at Mokoba. The name of this )

lacs is DI Nidkhuz (Copulation RoCks). The corpse that was
p i nue.

Murehe, indeed, had bewit<ohesd him very much (had done him a
very foul denrd); all the dirtyness towards Khonde he carrimd
[with him]. \

Now while Murehe was living there, he brought forth a son,
but his name I do not know well. I think Murehe's son was

So in the past, Khonde was bewitched, and Khonde's son Soono
divined&, and ¥Wurehe's son Anmas also divined, And all of then

And Amas chased Soono away making him flee, and he moved

697
?00
7%
Where shall I take them9"
12
the old man and killed him.
15,
7he And the WalyaTuru had said: "That is right."
75.
plan) about him (Khonde) znd they Follow~d him.
76.
Khonde; however, was burird st Herends.
17.
78
Arwas, and Khonde's con was Soono.
79.
lived at Herenda,
80.
house,
5l

Lpparently other cattle-owners had bemsn raided and killed;
many goats had escaped in the melee,



81

8L.

85.

86.

87.
88.
89.
90.
91.

92.

93.

13e

Amas then spoke as folllows: "Now the rain is there, and

theay stay with it, now then how shall we summon up the rain?"
(i.e., rein had started falling at Soomo's home, but not at
Amasts),

Together with Amas there was no [othnr] rainmaker (i.s., thera
was no one equal to Amas in rainmaking).

Amas was of the aforementioned Mungé clan, but she who summons
up the rain (the rain-pri~stess) wae a Wanahanss clanswonman;

her name was Manzoo.

Thesa Wanahanse [people] were in the past of Khwere's lins,
completely KyaTuru, from the Handa areay, gnd they settled
close to the lake of Hanse. TFor that reason [they are called]
Wanalanse, '
And now Amas the son of Murehe toock Manzoo into the rain house,
her who is a Wanshanse; Amas is the cnly one who may go in
and slesp with her, so the rain may fall.

And then, Amas togetner with Manzoco summoned up the rain,
but Socno divined by head, and he was a powerful person
having [the povwer of] calling up things.

When they had lived [therr] for a long time, Soono said:

"Go to Mang'ati country to seize cattlam,®

And thes Sandawe collected thenselves in great numbers and

got up; they went with Socno's magical stick.
They killed Mang'ati and collected many cattle.

But from that Amas £lewinto a rage: "Well, that Soono inde=d,
has he sent people and seized cattle and brought them in, anaé

enriched himselfo'r
And in the middle of the dry season the rains fell heavily.

And the rain went orr falling a long time, and soaked up all

the bow strings, and then there remaired nothing to shoot with.

And the Mang'atl seized the cattle, and returned them [home].
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And the pecple said: "Oh, what is that, Socono? You have
sent us and in the middle of the dry se~ason the rain kills
ug, and the Mang'ati, toe, Tinish off [our] people?"

But he said: "¥nough, my children; be guiet so we may live."

And them Amas said: "Go forward so we may go to seize cattle
in Mangtati country.'

And the people got up and took [along] Amas's magical stick.

And they collected together the cattle of the Mang'ati and
drove them [home].

When they notice®@ it, & female rhonocwmos_c&mzﬁlout [of,thc

‘bush], and she struck the people with her horn and slew manv

of them completely, and the cattle ambled back [on their ow.|
to Mang'ati and return~d [home].

And Amas said: "This [fellow Soono] was in the past truly
my brother. And when in the past hils people went the rain
finished them, and now when ny people went, & rhino finished
then off.

And Amas spoke as follows: "Really in the past this Soono was
my brother, but he has scattered us about badly. Now then
I shall go [end see him]!"

And Amas gotv up and went to Soono's home, bringing a cow,

8 white cow.

And he gaid: "PFriend, brother, don't you think up other
plans, 1=t the cattle return and comes [home]. Now give ne
a vwooder pole (medicine stick)."

And Soonmo gave him a wooden pole. Vhen this time they went
[to Mang'ati] the cattle came (i.e., were brought in).

These cattle, when they were brought in, he (Amas) divided
them with Soono.

And ther Scono, too, sent [people] im, and he said:

"Ameong the cattle which you will find there is a b211l whose
neme 1s kitdbds (= bés, a black animal with white sides and/or
white forelimbs), &nd & heifer who is & 2014 (= a black

animal with a white spine, face, neck and pplly, or a black
animal with white strips),”u and he mentioned many cattle-
names,
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And he said: YThose which are seized first are mine,'

When they had brought in all thn_cattla they selectrd those

'ﬁhich'had been named belfor~ by Soono, and they took for

pach other those that remained, according to their hill-clan
[affinities].

Then, Amas: and Soono join~d forces [again], and Soonoc gave

part of the booty to Amas.

Then, when Soono shared with him, [ they agreed that] they
would send mutual contributions in this manner.

When they had lived [there] for & long time, Soono spoke a&
follows: "When you are going and Soizing cattle, and when
you will be killing peopla, you will see a child; she

is lying under a Grewia tree, (Xo'd = & tree with:Adible-~

fruits, somewhat like hazelnuts: Grewia forbesii Harv. 2x

Mast, ).
Don't you kill her. Bring her to me, for me, "

While really thay were [busy] taking cattle and were fighting
and snother (i.~., the Sandawe and the Mang'ati), then they
really found & girl.

This girl's name was Mwazhi, And Soono brought her up until
she was big, and [then] he married her.

Har children were Mophori and Mungé.
And the Maasail killed& Soono.
Then at Mungé's homo.thera was a child whose name was Dande.

Ard the people sadid: "Now this woman (Mwahi), what will
become of her, becauss she is sti1ll vigorous (not old)e"

And she entsred Dande's house (= Dandes inherited her),
and she bore him Em4, and thereupon Mwahi died.

Now the clan (descent line) of %Wméd, the Alagwa there at

Kilimba, is very numerous.

- p= e e mm em Em
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5}Additional informéticn,
7 The following additional information was given by the
f
informant who also cupplird Lho Lok_ an{bv gsom= other informants:
/

1. The male [rainpriest] is of Amas's hand (= side lineage, on
& b & 5

clan).
2. The fnﬁale [rainpriestess] is of the Wanahanse descent group.
5. In the past the rain belonged to the Wanah&anse.,
L. Now[adays] this rain~woman is a W4thda.

5. Now they have moved it (i.e., the rain hut) to Wéthda.
Thesa Wdthda [people] are the people of DI Ts'ay~ (= One Rock),
DI Ts'exe is [the name of] a flood plain in Maimda.

Other informants further d=fin=d the Withda as a braﬁch
of the Wanahansa which moved to the Tdénkolo ar~a and seitilad thers~.
Maimba and DI Ts'eye are also -parts of their settlement area.

'Although, like most other clans, they have graduslly spread out
and have no longer a clearly defined clan land, they havs Jealouvzly
maintained their rain hut untii today.. The marshy. part of thF
flood plain where it stands has slsc become known as Wanshanse,
after the original name of the W4thda Alagwa. \'hile the Wathda
prospered, the TErémera Alagwe: apparently lost many of their numbers

N

and much of their influence.

6. The /aa Alagwa (= Foliage Alagws) is one of their clans (i.e.,
this is also an Alapgwe clan), but they have scattered about

very much, and they (i.s., the members of other Alagwa clans)

Y

told them: '"Now these are not a b“"pcn, but [locse] foli
In respect of this last point, other informants have
added that the faz Alapgws have lost so much of their reputation
as a coherent group of clansmen, and =ven as Alagwa, that they
have become identified =iih the /as n/omoso ('rfoliage people')
which is the name given to 'Lush folk', that is, prople whose

forebears were not Alagwa and who havs never acquired any cattle,

or possibly prople who have lost &ll their cattle and reverted
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to a hunter-gatherers' existence or who, .-at best, have retained only
Some small animals like goats and who may also have some small
cultivations and eke out a hnagrn existence in the bush. Like tha
Sandawe of the Dudu n!oaa (= Bubu River),arna,'and of the South-Tast

and the surrounding bushlands, these /Jaa Alagws, like the other

/a& n/omoso, are also referred to, in a rather derogatory manner, as

Bisa. Thes~'"bushdwellers'have already been mentioned in part 2 of this

baper.,



Conclusion.,

The text is obviously concernsd with the precccupation
oﬁftha Alagws with cattle, ann'aftnp fhny head bscome Sandawae, but
ig also describes the origins of Alagwa rainmaking and its esoteric
nature, involving the secrecy of a rain hut, ritual intercourse
(am obvious fortility symbol), and the use of an ancient cave-drusx
or bee-hive (also a symbol of plenty, and'with magical powers
attributed to it). The superiority of the Alagus war-magicians
énd’divinors, in combination with thoir rainmaking‘prowwsa, comas
over loud and clear. Yet the Sandawe successes under Amas and
Socno's leadership against the Mang'ati remained their only ones
At that time thésepow=rful cattle herdars had been seridusly vimakenad
by the Maasai, an equally powerful cattle people. They had lost
not only many cattle at the hands of Maasail raiders, but also many
men. Amas and Soono knew this and és good diviners they collaected
all the knowledge required‘for launching successful counter-raids
on their traditional enemies. Even so,‘at least two of their
initisl succrssas came to grief, as described in the rains and the

rhinoceros episodes.

What is also clear is that, contrary to widely held
baliefs, the Alagwa did not owe their prominent position to
their riches in cattle, with consequent. suparior economis strzngth.
At least, this was only partly the casa."Thay did not arrive in
Sandawe counfry as powerful cattlemen, but as impoverished refugess
vho had manasged to save only few eattle -
al'ter their defeat at the hands of the Mang'ati. A second point
is that the Alagwa. were not originally Mang'ati themselves. Their
previous abode had bean invaded and conquered by Mang'ati peroples

such as the Barabsiga and other Datoga.



The fact that the Alagwa consider the Mang'ati theinr
traditional enemies now begins to make sense. They were not Mangtati
but Southern Cushites, belonging to the Iraqw cluster of peoples, like
their brethren the Alawa aﬁd the Iraqw themselves, and also the
Gorowa, the Burunge, the Kwa®adzo (&lso ¥nown ss Ng'omvia), and the
Mbugu of the remote mountains of Usambaa. It sesams that the ancesteors
of all these p;oplhs had been settled in the plains around Mt. Hanang
Vhen they were attacked and scattered by the Kang'ati or Datoga,
among whanéhm Barabaiga have becoms the most prominent group and
oécupind th~ country of the Cushites. As Cushites, the Alagwa were
not true cattle herders but cattle~keeping cultivators and, in this
respect, comparable to the Bantu-speaking WaNyaTuru and other Bantu
Pe~oples in the region. They never had the militarily so very affectiv-
age-grade system of the Nilotic peoples such as the Mang'ati and the
Maasai, '

As for thoss Sandawe who did not absorb many Alagwa and
NyaTuru elements, they did not acquires many cattle at &ll., If they
did obtain any cattle at any time, mainly in the form of bride-wealth
paym~nts from cattle—owners, they immediately became sitting ducks
for cattle-raiders. Theay had no-chinfs nor any kind of organiz-d
leadsrship, nor agr-grades and regiments of warriors, nor any sort of
non-kinship associations c¢» organized sociptieslwhich m;ght have been
useful in putting up some erffective resistance to raiders. Their
traditional dsfence againét invaders was hiding in the bush or in the
rocky hills of their country.

A final point to make is that many Sandaw~ Alagwa are
gon~alogically not Alagwa at all, but hsve been grafted on Alagwa
rocts. Kinau and his son Khonde were Alagwa, but their line was
continu~d by the NyaTuru Murehe, and the chief rainmakers! linecage
of Amas descends from him. -Tne rainprisstesses of the "Alagwa"
Wanahanse are descended from Khwere whose husband was the sams

Mur~he, Line 8l of the text acnowledges this wheres it states that



the Wanahanse are "completlely NyaTuru". This genealogical grafiing
throws an intnr;sting sidelight on the face that the Sandaws apveap
to have borrowed their inifial, basic cattle vocabulary from the
‘Cushites, but the colour-pattern vocabulary from the MKang'ati through
the Bantu-speaking WaNyaTuru (I have shown this in my AFSAAP
Confersnce pap?r last year). It all fits im: the original
introducnrs of cattle were Cushitic Alagwa who were nct powerful
catilmmen ﬂut impoveriched refugees. Only when the letrr Alagwa

with NyéTuru admixture saw their chances clezr and D2i1v up their
herde at the expense of the temnporarily ﬁnakannd Mang'ati, they
craserd to ba mere cattle-kerpers but becam» cattle-bresdrrs in the_.
own right. It was only then that they began reguiring a full
Qolour—pattnrm vocabulary in order to distinguish betwerean their

1any animals. In order to do this they used the KiNyaTuru vocabulary

with which they ware still familizar,



